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About Simply Chassidus

Simply Chassidus publishes ma’‘amarim of the Rebbe with English
translation and commentary. Rather than a word-for-word literal
translation, Simply Chassidus focuses on communicating the structure
and meaning of the ma‘amar to enhance comprehension and practical
application.

Simply Chassidus is written by Simcha Kanter and is a project of
Congregation Bnei Ruven in Chicago under the direction of Rabbi
Boruch Hertz.

The translation of the ma’amar was reviewed with Rabbi Fishel Oster.

The ma’amar “Basi LeGani 5741” from Sefer Hamaamarim Basi LeGani Vol 2
is copyrighted by Kehot Publication Society, a division of Merkos L’inyonei
Chinuch, and is reprinted here with permission.
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Section One

This ma‘amar was said by the Rebbe in 5741 (1981) and is based on the
eleventh chapter of the Frierdiker Rebbe’'s ma’amar Basi L'Gani from
5710 (1950). The Frierdiker Rebbe wrote a four-part hemshech (series)
of ma’‘amarim based on the pasuk “Basi L'Gani’, each ma‘amar
consisting of five chapters, for a total of 20 chapters. The Frierdiker
Rebbe completed the hemshech for publication and instructed that the
first part should be distributed on Yud Shvat 5710 (1950) for the
yartzeit of his grandmother and provided specific days to distribute the
following sections. (The third section, which begins with chapter
eleven - this year's chapter - was distributed on Purim.)

On that Yud Shvat 5710, the Frierdiker Rebbe passed away, and the
hemshech Basi L'Gani became his last instructions to the next
generation.

When the Rebbe accepted the nesius (leadership) one year later on
Yud Shvat 5711, the Rebbe said a ma‘amar (Basi L'Gani) which
explained this ma’amar of the Frierdiker Rebbe. This was the first of
38 years in which the Rebbe said a Basi L'Gani ma‘amar; these
ma’amarim followed a twenty-year cycle of explaining each of the 20
chapters of the Frierdiker Rebbe’s ma‘amar.

Even though we are no longer able to hear a new ma‘amar directly
from the Rebbe (may we merit to hear one this year!), we continue the
twenty-year cycle of learning the ma’‘amarim that correspond to that
year's chapter. The following pages contain a translation and
explanation of the ma‘amar from 5741, which corresponds to the
eleventh chapter (the first chapter of the third ma‘amar) of the
Frierdiker Rebbe's hemshech.

As is customary for these ma‘amarim, the Rebbe first reviews the key
points of the Frierdiker Rebbe's ma‘amar before going into a detailed
explanation of this year's chapter. (Following the Rebbe’s summary of
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the first ten chapters, we have provided a translation of the eleventh
chapter of the Frierdiker Rebbe's ma‘amar to help the reader
understand the Rebbe’s analysis.)

The Rebbe’s Summary of the First Ten

Chapters

WOXINW R20N YY1 HW RPN MITH, N 'MNR "1 YINA
1YW MPYNONN 0P 02V TV 2WTIP P PPWYN NRIPY NRD
NXR R22NW ,[MWIA MW TN 3DVWYN DIDNT JPIRD NYN INNW]
IV DIPNT NN 1Y ONRL (MR N"APNW) F"WIVWN VRN
D’NNNNA NIDW APVT (@Y1 NRM2 Nywa) NYNNa NPy
Rhlakny

The Frierdiker Rebbe’s ma’amar, which was published in honor of the
tenth day of the Shvat (and “the tenth shall be holy"), the day of the
Frierdiker Rebbe's passing—a day that has an energy that is spiritually
reawakened each year when it is commemorated down here in our
physical world—focuses on the explanation of the Midrash on the
following pasuk from Shir HaShirim (5:1) which metaphorically refers to
Hashem'’s relationship with the Jewish people:

"[Hashem says:] | have come to my garden, n‘;g MNX ’J;'? NN
my sister, [my] bride; | have gathered my PW2 DY 7N 1IN
myrrh with my spice, | have eaten my sugar *W27°0Y V2 NYIR
cane with my sugar, | have drunk my wine ’:.II?D'DP M OINY
with my milk. Eat, friends; drink and mw DY) -’l'?:))_(

become intoxicated, beloved ones." T I
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Specifically, the ma‘amar focuses on the term, gani (my garden).

The Midrash interprets the use of the word gani (My garden) rather
than gan (a garden) to indicate something that is more significant than
an ordinary garden. Whereas a regular garden is a public place that
anyone can enter, gani (My garden) implies a more intimate
connection between this “garden” and Hashem.

The Midrash explains that the word “?1)" (gani, my garden) should be
interpreted as “*1)” (g'nuni), the Aramaic word for a chupah, the
canopy which is held over a chassan and kalloh at a wedding.

[For example, the Gemara in Brachos (16a) says “ OR 27 DX ’17
TYOR 9 R 71D PIOP RP NN (Rebbi Ami and Rebbi Asi were
fastening a chupah for Rebbi Elazar).]

In addition to the fact that Hashem calls it “My garden,” the
interpretation of gani (My garden) as g'nuni (My chupah) shows us that
this pasuk is describing a very deep connection between Hashem and
His world, similar to how the chupah is a special place for the
connection between a chassan and kallah at the time of a wedding.

The Midrash explains that this pasuk (“I have come to My garden...”)
refers to the time when Hashem came back into His “chupah”,
revealing His presence (again) in the physical world, at the time of the
building of the Mishkan. Because His presence was already in the
physical world when it was first created, this world already had a
special intimate connection to Him (meaning, it was already His
“chupah” which He is now coming back to). In the words of the
Midrash, “ikar shechina b'tachtonim hai’sa” (In the beginning of creation,
Hashem'’s presence was revealed (His main “home” was) in the lowest
world).
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NYOWN PIPD NWYI DX 'NY2 DWYN 'Y MDD INRN
VPIY N1POWN NPON0I DY NYIW 'YW TY ,N9VNT NONIN
RAVS 1V

After this initial revelation of Hashem's presence in the physical world,
the sin of the Tree of Knowledge started to conceal His presence. Six
additional sins of the following generations made this concealment
even more intense, and eventually drove Hashem's presence through
seven stages of concealment.

,0NH DOV NPOVWN NR DWHM ITNM DP>TXITNY I"'NN)
MOW " DPTX CWND NNNNN TMYY TY YWwawn YRIn HNn
921 pYawn RINW 2T DVWNY TY 5V (TY P PN TYH
510 90 5V M0 TIMT PV SVID NVWYIIT YW EPaN PYIVN
When Avraham Avinu (the first of the tzadikim) began to serve Hashem,
this process was reversed and Hashem'’s presence started to become
revealed again within the physical world by reversing the “seventh
stage of concealment”. Avraham brought it from the seventh stage to
the sixth, and this continued through six tzadikim in the following
generations until Moshe (the seventh, and “all seventh ones are
beloved”) came and completely reversed the concealment, revealing
Hashem'’s presence once again in the physical world at the time of the
Giving of the Torah.

The Frierdiker Rebbe connected this concept to another pasuk from
Tehillim:

The righteous shall inherit the land 312V pPIRIWY? DPTX
and dwell forever in it. P9V TYH

On a deeper level, this pasuk can be explained as follows:

The tzadikim inherit “the land” [which refers to Gan Eden] because
they draw down Hashem'’s presence - specifically the level of “ad”
[which refers to the level of sovev kol almin which is beyond creation] -
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in this lowest physical world (through their service of Torah and
mitzvos).

[Editor’s note: In Likkutei Torah the Alter Rebbe explains that the word
“ad” (which can mean “forever,” “until,” or “crown”) refers to the level
of sovev kol almin, a revelation of G-dliness which is not tailored to the
limited capacity of the world. Since this level is above time it is
represented by “forever” (the first explanation of “ad”) and our
comprehension is only able to reach “until” this level (the second
explanation of “ad"”) - but cannot grasp this level itself. Similarly, since
it is higher than our intellect, it can be represented by a “crown” (the
third explanation of “ad”) which sits on top of the head (intellect).]

As mentioned above, Moshe Rabbeinu was the tzadik who completely
reversed the concealment caused by the previous sins and revealed
Hashem'’s presence once again in the physical world.

This process started at the time of the Giving of the Torah, as it says,
“and Hashem descended on Har Sinai” (implying that His presence
came “down” into the physical world). However, since this revelation
was “imposed” on the world from above (and the world itself was not
transformed in order to be “compatible” with this revelation), the
revelation was only temporary. Once the Giving of the Torah was
completed, the revelation stopped.

WTPN 22 VY NPXD T'NIRD PN LYIAP 1DIRD I'NR JUNPW ITI IR
YNIDWI INRIV IRT] PDWUNN DPVY YVINTY L1002 XN1DW)
[PWNN NWW 7Y NVYI NT IV ID,TPINRY TNR 9 N2 ,001N2
"9V TV 11OW2) NMYHYN NIV NNV IIW ,2WTPN MIPIRT

However, in order to create a permanent place within creation that
would be compatible with the revelation of Hashem's presence
Hashem then instructed Moshe to build the Mishkan. This is the
meaning of the pasuk, “and make for Me a Mishkan and | will dwell
within it.”
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Even though this pasuk is also interpreted to refer to the revelation of
Hashem’s presence within every Jew (as it says “make for me a
Mikdash and | will dwell within them”—rather than “within it"), the
ability to reveal Hashem's presence within each Jew is enabled by
building the physical Mishkan (which is also called a “Mikdash”) that
has Hashem'’s presence (the level of “ad”) revealed within it.

The Frierdiker Rebbe then continues to explain how this goal of
revealing Hashem's presence in the physical world is also expressed
through the details of the Mishkan'’s construction:

DR UM W' RN PWNL IPY PIVL RN TIYNRNI)
XYN DOWIPN NPWY 12NV DTNV DVW XY ]DWNY DWIPH
WPWM NOW NWHHD VW) MLWH NR IDINW RN DOW

JOWNY WP DTN DWWV T'MYT (IPW NYMR WIP)

One of the main features of the Mishkan is the krashim - the vertical
beams which form its walls. Hashem instructed Moshe to make the
krashim out of shittim wood, as it says, “you shall make the krashim for
the Mishkan vertical [beams of] shittim wood.”

The significance of making the krashim out of shittim wood is that the
word shittim is related to the word shtus (irrational behavior), as in the
phrase, “A man only sins if a spirit of shtus enters him.” This “irrational
behavior” refers to how a person behaves if he believes the “lie”
("IPW", sheker) of the physical world, which “claims to be” (appears)

separate from Hashem.

When a Jew takes shittim wood from the physical world (which
conceals Hashem'’s presence, sheker) and transforms it into a keresh
("WIP", a beam) for the Mishkan (which reveals Hashem's presence),
he transforms the unholy shtus and the sheker of the physical world
into holy shtus and a keresh for the Mishkan.
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MPWN TV 9pnn YV DM DTNYN PIVW DTNIVT )9IRD)
DOWIYWY,1IPNTIAV) 1WYN ,DNNNNN DWYNT PIVN MY T
N72pn MRMW P00 PXI 0YWI V) ,NNNN2 'Y NPT

JSonnnnNa N T Y nvnb

Furthermore, the krashim are “standing upright”, which represents
strength and permanence. Unlike the temporary nature of the G-dly
revelation that happened at the Giving of the Torah, “our actions and
our work” to make a “home for Hashem in the physical world” enable
a lasting revelation. This fulfills Hashem'’s ultimate goal for creation,
His “desire for a home in the physical world” (a place where His
Essence is revealed).

NPT HPw PNNNN2 71999 > 72) N1 Yawaw ,7nxna 429999
DNRX NNWRIY 12 IRIPIW 212 DNW ,MN MIRAXD TR W (119
oW D720 DIXNNVNN IRXD O) NYYI NTAW) BDINN PIRND

.(nnn 'my

The Frierdiker Rebbe then explains that, in order to make the world a
“home for Hashem”, it is necessary to have Tzivos Hashem (the Army of
Hashem)—the Jewish people.

The Jewish people were first called Tzivos Hashem when they left
Mitzrayim. Since the word Mitzrayim (Egypt) is related to the word
meitzarim (limitations), Chassidus explains that the act of leaving
Mitzrayim included within it the ability to leave all “limitations” of the
concealment of the physical world.

The Frierdiker Rebbe then explains the phrase Tzivos Hashem in
greater detail:

DNTIAVWY 17NN PWH /RN .DOWITPD ) W RIAXIW 1T PIV
W] IDINW RN RIX WR HW YW ,RIX YWIR SV 1DIND RN
RN OV TPONM RIAXD WRI,IONY
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The word tzava (the root of the word Tzivos) has three explanations.

First, it means “army”. This refers to how the Jewish people serve
Hashem as “soldiers” like soldier who gives up his life for the King
(Hashem), the Head and Commander of the army.

IRIWN TNR DI NTIAYH 520N TN HINTYW 520 NPT PWHY /AN

Second, it means “limited time”, which refers to the limited time that
each Jew has in this world to serve Hashem.

(D) NIRDNM IRDNINTW,IRI2 DIPAXD 1D ,)P2AX NWHHN I
oMW DPMYT PRY 27129 Y2 7TV, D0 INd MHYYONN1w
DDI0XN J"HYRY AP AN TY DIWRIND PN DN WN
"N 219Y (RAX HW PN NTNY) DIANIY )9IRD T OND
19X RN MWD NP DMWY RPN TPV 2'DIPPOR

22007 T2 DORXY Y"13V

Third, it means “form”, as the Gemara interprets the pasuk, “And
Hashem completed [the creation of the] Heavens... and all tzva‘am
(their varied creations)”, as “tzivionam" (their varied forms), saying that
“the heavens were created in their varied forms.”

The existence of these “varied forms” creates beauty just as the
combination of various colors creates a beautiful picture. Similarly, the
“varied Jews” whose “minds are not the same” and range from the
“heads of the tribes” (leaders) to the “water drawers” (laypeople)
combine together to “stand before Hashem, your G-d” with the
strength of an army.

By combining their various “forms” with a strong unity, this enables
them to complete their mission, and complete it in a victorious way—
like the Jews went out of Mitzrayim “triumphantly”.

This completes the Rebbe's summary of the first ten chapters of the
Frierdiker Rebbe's ma’‘amar.
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Chapter 11 of the Frierdiker Rebbe’s Ma’amar

To aid the reader in understanding the Rebbe's analysis, we interrupt
the Rebbe’s ma’‘amar with a translation of the eleventh chapter of the
Frierdiker Rebbe's ma‘amar. (Note that the translation is brief and only
minimally explained. All relevant sections will be explained later in the
continuation of the Rebbe’s ma’amar.)

DWT /N MR2X OV 'PI YRIVW AN I POV INATY (v
N7 OW) XDPNNI DPRW MNY 1IN RINT ,WITR DW RN MRIN
MIRAX PI DT ,NIRAN DW 01 XD NNNAT FDOR2N 'Y N
N9VN NPR 92w MY ,N5VNPN NTINN 27X, 9RIW HY RPN
YRIWY 1 DTN ININM N MIRAX DWIA HRIW P DPIT

RPIT DINNND DNRIXI

To explain in greater depth why the Jewish people are referred to as
Tzivos Hashem: Hashem’s name Tziva'os is one of the seven holy names
of Hashem that are not allowed to be erased. The name Tziva'os was
revealed by the neviim (the prophets), as it is not mentioned in the
Chumash.

The only reference to the word Tziva'os in Chumash is when the Jews
are referred to as Tzivos Hashem. What is the significance of the Jews
being referred to with this name of Hashem that is not mentioned in
Chumash? What quality do they have that earned them this title? And
why were they given this title specifically at the time when they left
Mitzrayim?

V7Y WPAN INR W (3" MNW) 17N RIVR MINT RN PIVD IR
JIRIX RIPI IR DVWIN DY DN ARWIY ,RIPI IR PWYN 299

270 Y9 M 9N 07anp LN, N Iavw
NP, N2
ANRpon?
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739 NNIR VWA YR 191,MPNNT DW RN NINRIX DWT 120 'R
022w MNNSNN 92 NMOWNI DWNI N2 RN NMIRIAX DVT

The concept behind this is as follows:

The Midrash states, “[Hashem says,] you want to know My name? My
name is based on My actions, and when | go to war against the wicked
| am called Tzivaos."

Based on this, we understand that the name Tziva'os is the name of
Hashem that relates to war. This is clearly stated in the sefer Shaarei
Orah from Reb Yosef Gikatilla, which says that the name Tzivaos
corresponds to the sefiros of netzach and hod, and all the wars in the
world are drawn down from this spiritual level.

55 DOWNI QWD PIPYW TIM NX1Y IPNYNT MOPWN NN ')
.022w MrnYnn

We must understand: What is the connection between “war” and the
sefiros of netzach and hod that causes all the wars in the world to be
drawn down from this level?

OX 1N ,77V2 90V RINW DT ,XPIT 21712 P W PNXIND PIY MM
RINW N XRPITY,MNTY NIV 913 ROR) NXP R 1T OTR NN
WY IR 1T I2T OTR IR TWRIT ,PNXIN DTN 12 W2 0 N

IPTX MRD RIXIND 1T NXY NIN NN IPRW 12T

The attitude of “victory” (nitzachon, related to netzach) is only revealed
in a great person.

A lowly person may react aggressively to someone who stands up
against him, but his attitude is not the determined and focused
approach of “victory”. In contrast, a great person has victorious
approach; if someone speaks out against him, or does something that
is contrary to his desire, he will be determined to be victorious over

(173 YY) XYYV qOY MY =T
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him and make his victory “emerge like light” (to make it clear that he is
correct).

R WNID 0N OPNIPRW NN DI (R DD RNDY) Y'TIRW TV RN
WM PYTN YY) WNID 1252 DR IO INPPI OPN P"WIT NN
,N0ON R DIPN RY NN XM RINVI2 DWPN .(FDW IRIAND RPIT

0 0PN NP N'NY N W IN N

This is similar to the statement of the Sages that “any talmid chacham
(Torah scholar) who doesn't bear a grudge and seek revenge like a
snake is not a talmid chacham.” Rashi explains that the scholar will seek
revenge and maintain a bitter grudge in his heart as a snake does.

The Gemara questions this teaching of the Sages, noting that the Torah
commands, "You shall not seek revenge nor bear a grudge."

R (N2 2NNW INY TIV) NN NIMNW DPLIM NDPPIN DINK
PN RINN QW 9”7 DRI ,NNN NNNRD NPVIN NDPPIN D
22V NPR NN NMINNNH NPV NMPINT M ,NDT RN
IRIN WW RIR DO 0P 770 1070 10N MY RN IR )DIDND
990 RIM *NNONN D 22pHNW RN N'M RIT NN "W J2T2

,NONN 222w RIN PV PIMWVWY HITINPM ,OR

The Gemara answers that this grudge-bearing and revenge that is
permitted to (and even required for) a talmid chacham is not the same
thing that the Torah forbids (G-d forbid). The Sages explain that the
Torah prohibits these things when related to money or other material
matters (but not when it is related to protecting the honor of the
Torah).

Therefore, in order for him to have “grudge-bearing and revenge” in a
permissible way, he must truly be a talmid chacham (without any
ulterior motives). On an even deeper level, the requirement that he is
a talmid chacham means that he must be a ta/mid (a student, one who
receives from) the level of chochmah (complete bittul to Hashem) and

Lo owTp "
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is completely secondary to it. This means that all of his actions and
priorities are for the sake of chochmah (for the sake of Hashem).

NTIV M 9 ,XPIT NTI2 RIN PNXIM ,PNRIN PIY MHI2 W
NTT,OYN 220 NTIVW 79101 1291 19XR 1INV RIND PNXID DTN ,ONY
IRINW) *2IRW 223 W'N ONN NTN DYN PN RINW 7200 NOYN
221 M2 NYYM MOWN 1NNN 20 HRIW? 712N WR PRI (2’0 'R
ROXINDIIXDM NN MDD INY PNXIN PIY W 12 NN 197 ,0VN
JNXIN ROXIND NNNSNN PIY N0 3”1 INTT NN

This is the general concept of nitzachon, which is only expressed in
someone who is great—and whoever is greater has an even greater
level of nitzachon.

Therefore, a king, who is greater than the entire nation [as this is the
greatness of a king; he is the chosen one of the nation and is greater
than them, as it says regarding King Shaul, “there was no man among
Bnei Yisroel who was greater than him—from his shoulders and
upwards he was taller than any of the people] has the greatest ability
to express nitzachon. He reveals his will and desire [for things to be as
he wishes] and brings forth his victory—which is the cause of war (to
bring forth his victory).

1V 2M,12 125 H5W NHWH RN DY 2 W 2N NNPNYNL MNT
APV INTW IXDM MXID PIOW NN ROXIND RN NINNOHNN
RN 12 1129 HH5W MHWH NNPNHNT INNXI RXXIND NIV ,NNPNINPN
N9OwWNN MY MHY932 NNPNHM ,7252 NN ND DV PPN
JIXDIRDND PIPW PNXIN RIXIND RN NNNHNIY

In general, there are two goals that a king can have when going to war.
The first is to obtain the spoils of war (increasing the king's material
possessions), and the second is to achieve victory (forcing the enemy
to conform to the king's will and desire). This second goal is the main
aspect of war, as the main point of war is to achieve victory.

Fighting a war to obtain spoils displays the king's strength and might
by defeating the enemy and increasing his own wealth, but the main
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aspect of war—the strategic goal—is for the king to achieve victory by
forcing the enemy to confirm to his will and desire.

TPW TRI 20V VNN THN WWI RPIT RN PNXIN PV 773 DINK
JXDNI IMIIN PNINI 59 NNXIN PIV PPV IR TIN RD2T ,)PNX)
17210 PNXIL TOW TR ,NTY THN NWN 2T PRI PON IWRD DINR
JNNX] RN

However, this concept of nitzachon is only relevant when there is an
opposing side that is preventing the complete expression of the king's
will. In contrast, if there isn’t any opposition then the king can rule as
he desires, and the entire concept of “victory” is not applicable.

However, when the king desires something and someone opposes his
desire, then he stands up against him and emerges victorious.

AP PNT IMIXNIRD MOND DD 12120 N TIND M 2w
R 02N TWRY NT INR NTH DIW NN JWUNA PAPIN HORIN
MIX’ NV NIN,NRII DI PYHN DINM 01NN, I2T DIV DTN WHRNWN
RN PNXID NTNT DY RN MINIRD DD 12120 R0 DNNYNN

ANV PRI NHOHYNY

In order to win the war against the opposition, the king is willing to
freely spend his rare and precious treasures that have been collected
over many years and generations—treasures that he has never used
for anything else and he keeps hidden and sealed from sight. When
the king is fighting for victory, he freely spends his treasures, and this
is because the attribute of nitzachon is higher than will or pleasure.

12 MIRIRI IMDIYN MI02 WY RHDIM NHVIN INMYN DD MM
RIN PNXIN NTNW DD RIM ,)PNXIN 2232 590 DIPN DDIN IR MIN
ANYN NOVN9

,220V NHYA 0NN NN .THRI LIPNN 7Y 27N N7OPN PIN W ITR SIIRD N |
ST9ORY 199 7Y 1IN NINID LYY 29V Y DY IIVIIN L(TORY T, NDT) TOON) K
S9ONY T Y V7N
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Whatever tremendous pleasure the king may have from his precious
treasures is insignificant compared to his desire for victory, and this is
because the attribute of nitzachon is higher than pleasure.

TOW PNXIND DTN TN NTNN 20N POV PN DIW INY TV
OXY2 WIWIN VIV PNXINW DY RN ,NNPNPNNH IWPL 1NXYI
NYYNY RINW NN L,WDIAW DNMYIN MNON INY NYVNH WD
RINW W”IN) 1N NR PPN RN NRTN 71902 RAW NPNN DRI

;07291 MY PMINIR 127N

Additionally, the king will even risk his own life in the war for victory,
placing himself in the center of the battlefield. This is because
nitzachon is planted and rooted in the essence of the soul which is
beyond the soul's “revealed abilities”. These “revealed abilities” refer to
the light and life of the king that are expressed in a revealed way, which
is why he is willing to sacrifice his life—and he is certainly willing to
freely spend his precious treasures and kingly pleasures.

DMR DM MIXIRD IR DNMD NNNYHD NYAT RN 112 ITONT
DNW 9NN WIR ON DT NINIM 9NN Y TPD ONW P TPDN W M"Y
NXIN DR DWIY ’ YT

The process that the king uses to spend his treasures is as follows: at
the time of war, he opens his treasure houses and distributes them—
through the appointed ministers, who are the commanders of the
army—to the soldiers of the army, as they are the ones who actually
accomplish the victory.

DIDT NN RIM ,INIR NN D) NWT NHYNH 12 DTN RONTM
TR "HWPIANDT 20N IR DR 1'7 "N NN 'W’N ,nNMm
,LDODINNN MIRIR ONW 1D 1220 DIN NINN IXNIRNI,NNDN 1Y 210N

2, Nan |
A7YVIN N9Y) 9102 DIDINY 7NN DXNRY Myw” v "

.(M5NN3 PNYY qOY SN DYNN) 79IN2 DYNN DTIP NYI 7 °©
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,DTPD YV DMK DI0NW MINIRD NXR D’NMD MINYNN DY

2NN Tps Dnhw
Based on this analogy, we can understand that there is also a concept
of a spiritual “treasure house” that is “hidden and sealed”, as it says,
“Hashem will open His good treasure house for you,” and the request
“Open for us Your good treasure house,” and “graciously give to us
from Your treasure house of free gifts” which are “sealed treasure
houses”. And at the time of war, Hashem opens these treasure houses
and distributes them through the commanders, who are the
commanders of the soldiers.

JNXIN DR DR2NN MIN W 295,910 92wa RN NINDN DINK
DOWIY 0N WX 2NN OWIR ONW 292 "N MRAX P ORIWTINN
22w PHYN IR DNMD DN TNV DR TN DIPHN SV IR

JTI0N DR TN NNYHPN NN

Even though they are given to the generals, the ultimate goal is to give
them to the soldiers, as they are the ones that bring about the ultimate
victory.

This is why the Jews are called Tzivos Hashem, as they are the soldiers
of the army who carry out the will of Hashem against any adversary,
and for them the supernal treasure house is opened for the sake of
winning the war to defeat the enemy.

N2 9”7 1M RN IR2AND .2 ,RD MO RN M"Y (*

W RN NN NNR 2,00 PIIVN PYN T .RIWINN V'RTNL WY 0w IRIAN (*
P

.[2,n0] 127 W N"T0 1Y "D RN ANONN O (*
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The Rebbe’s Explanation of Chapter 11

We now return to the Rebbe's ma‘amar from 5741 to explain the
eleventh chapter of the Frierdiker Rebbe's ma‘amar:
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The Frierdiker Rebbe begins chapter eleven as follows:

To explain in greater depth why the Jewish people are referred
to as Tzivos Hashem: Hashem’'s name Tziva'os is one of the
seven holy names of Hashem that are not allowed to be
erased.

Why is the Frierdiker Rebbe connecting the fact that the Jews are called
Tzivos Hashem with Hashem'’s name Tzivaos?
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The term adam (a person) is specifically used to refer to a Jewish
person, and it is related to the word adameh (“| will be compared to"),
as in the pasuk, “I will be like the Supernal One [Hashem].”

[While on a simple level the navi is referring to the wicked King
Nebuchadnezzar (who destroyed the first Bais Hamikdash) and meant
that he [Nebuchadnezzar] compared his own greatness to Hashem,
on a deeper level, the connection between the words adam and
adameh hint to the fact that an adam can truly be compared, so to
speak, to the Supernal One.]
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Therefore, if the Jewish people are called Tzivos Hashem, and they can
be “compared to Hashem” (so to speak)—meaning that a Jew's soul is
an expression of G-dliness found in the higher worlds—this aspect of
Tzivos Hashem found in the Jewish people must also be presentin their
source (that they are “compared to”), the “Supernal Man” [the sefiros].

This is why the Frierdiker Rebbe explained that “the name Tzivos
Hashem is connected to the name Tziva'os, which is a holy name..."

The Frierdiker Rebbe then continues:
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The Midrash states, “[Hashem says,] you want to know My name? My
name is based on My actions, and when | go to war against the wicked,
| am called Tziva'os.”

What is the significance of “going to war against the wicked?”
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In general, the concept of “evil” is the opposite of what is right.
Meaning, the “evil path” is not the “straight path,” the “way of Hashem
to do righteousness and justice.” The “straight path” is when the world
is in a state that brings Hashem pleasure (“I have come to my
garden”"—a place of enjoyment—to my “chuppah”) according to the
way that “the Holy One, blessed is He, desired a home in the physical
world.” [Based on this definition, “evil” doesn't just mean “bad"—
rather, it refers to any state of the world that doesn’t bring Hashem
pleasure.]



X"PWn’n Vaw TP 20

QW 1V INN.DYWI DORIPI 129,170 IR D2INMYNW YR DIW? IR
JIIRAX RIPI IR DPYWIL DN IRWI” MINAN

However, there are those who make the path “crooked”, which is why
they are called “wicked”. This is the concept of the name Tziva'os, as the
Midrash states, “when | go to war against the wicked | am called
Tziva'os."
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The Frierdiker Rebbe continues:

Based on this, we understand that the name Tziva'os is the
name of Hashem that relates to war. This is clearly stated in
the sefer Shaarei Orah from Reb Yosef Gikatilla, which says that
the name Tzivaos corresponds to the sefiros of netzach and hod,
and all the wars in the world are drawn down from this
spiritual level.
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The Frierdiker Rebbe then continues to explain that the connection
between wars and netzach is that the cause of the war is the goal to
defeat (be victorious over) the enemy. To explain this, he provides the
analogy of the conduct of a king with his soldiers at the time of war—
which can also be applied to the conduct of Hashem, the “Supernal
King", when He “goes to war against the wicked".
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In the words of the Frierdiker Rebbe:

In order to win the war against the opposition, the king is
willing to freely spend his rare and precious treasures that
have been collected over many years and generations—
treasures that he has never used for anything else and he
keeps hidden and sealed from sight. When the king is fighting
for victory, he freely spends his treasures...at the time of war,
he opens his treasure houses and distributes them—through
the appointed ministers, who are the commanders of the
army—to [i.e. for the sake of] the soldiers of the army.”

Similarly, we understand that this applies to Tzivos Hashem, every
Jewish man and woman, that Hashem opens up His treasure houses
and distributes His treasures to them in order to win the war; in order
for each one of them to “fight the wars of Hashem and be victorious”,
creating a home for Hashem in the physical world.
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At this point in the Frierdiker Rebbe’'s ma‘amar, one would ask the
following question: If the contents of the king's treasure house are so
precious that he never uses them for anything (even the smallest
amount, and he most certainly doesn't spend it freely), and itis “hidden
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and sealed from everyone's sight”, why is the king willing to freely
spend his precious treasures in order to win the war?
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The Frierdiker Rebbe addresses this question:

This is because nitzachon is planted and rooted in the essence
of the soul which is beyond the soul's “revealed abilities”. These
“revealed abilities” refer to the light and life of the king that are
expressed in a revealed way... Whatever tremendous pleasure
the king may have from his precious treasures [which would
usually prevent the king from spending them] is insignificant
compared to his desire for victory.

Because the desire for victory is deeper (more “valuable” to the king)
than the pleasure he receives from his treasures, he therefore spends
his treasures freely to achieve the [more “valuable”] victory of winning
the war.
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Furthermore, the Frierdiker Rebbe explains that “the king will even risk
his own life in the war for victory” because the spiritual source of the
desire for victory is superior to anything else. This is why victory is
more essential to the king than anything else in his rule or in his
country—even more essential than his own life.
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At this point in the Frierdiker Rebbe's ma’amar one would ask the
following question: How is this concept of netzach relevant in a spiritual
sense when we are referring to Hashem, the King, the King of all kings?
As the pasuk says, “Who could say to Him, ‘what are You doing?” What
significance do any negative things have before Him?

[Isn't Hashem so superior to creation that everything is insignificant in
comparison to Him? How could we say that He needs to “go to war”
against evil, implying that evil actually “challenges” Him like enemies
challenge a physical king?]

The Rebbe explains this based on a teaching of the Rebbe Maharash:
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In the ma’amar Tzidkas Pirzono from 5627, the Rebbe Maharash
explains the pasuk, “And also, netzach Yisroel (the Strength of Israel,
referring to Hashem) will neither lie nor repent, for He is not a man to
repent." The phrase netzach Yisroel implies that the netzach (victory) is
Yisroel’s victory.

To explain: Even though it would seem that the concept of netzach is
not relevant to Hashem (as explained previously—since He has no
viable challenges to His authority, He therefore doesn't need to have
netzach), nevertheless, since the concept of netzach is relevant for
Yisroel [in the physical world], therefore this concept is also relevant to
Hashem, “netzach Yisroel [Hashem] will neither lie nor repent.”
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The Rebbe explains in greater detail:
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Seemingly, since the Jewish people can be “compared to the Supernal
One”, this would imply that just like the concept of netzach isn't
relevant to Hashem, so too it should not be relevant to the Jewish
people.

However, the Jewish souls exist in the physical world (“He has made
me dwell in darkness”) to accomplish the goal of the soul's descentinto
the physical world—to serve Hashem together with the animal soul in
a way of “we will run after You” [that both the G-dly soul and the
animal soul will have the desire to come close to Hashem], creating a
home for Hashem in the physical world.

[As explained in Tanya, based on the Etz Chaim, the soul doesn't need
any “repair” at all, and it only descended to this physical world to work
with the animal soul. This implies that the soul itself—like Hashem—
wouldn't have any connection to netzach if it wasn't for its mission in
the physical world.]
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Since the Jewish soul needs to bring about a refinement of coarse
materiality—or even ordinary material things—the concept of a war is
relevant and necessary. This is necessary in order to serve Hashem
with eskafio—resisting one’s selfish desires, which causes “the glory of
Hashem to be revealed”. Through eskafia, one can then reach eshapcha
(transforming one’s selfish desires into selfless desires for G-dliness).
This transforms darkness into light and bitterness into sweetness,
transforming the sheker of the world into the keresh of the Mishkan. In
general, this refers to the transformation of worldly matters into a
home for Hashem.

This is the significance of being “victorious in war,” and to achieve this
victory Hashem reveals His precious treasures.
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Now—what is this “treasure house of the King" that is drawn down and
revealed to the Jewish people in order to win the war (refine the
physical world and transform it into a home for Hashem)?

The Rebbe answers this question based on a teaching of the Maggid
of Mezritch:
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The Maggid teaches that gold and silver surely can't be called “the
treasures of the king.” Of what importance are gold and silver to a
king? The true “treasure of the king" is something that has the greatest
value of all [and if gold and silver are insignificant to a king and are in
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his eyes like the simplest of things, he doesn’t need to put them in a
treasure house—a place that his hidden away from everyone—and
certainly not in the “king’s treasure house” that is concealed to an even
greater degree than that of an ordinary person].
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Rather, the “treasure of a king" is the fear that his nation has of him.
This fear gives him the greatest pleasure—so great that no greater
pleasure could ever be possible.

This is the meaning of the pasuk, “Fear of Hashem—that is His
treasure.” [And on this pasuk the Sages teach, “Hashem has nothing in
His treasure house other than the treasure of fear of Heaven.” We see
from this that the main “treasure” is fear.
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The Maggid continues to explain that this fear that is the treasure of
the king is (not “fear of punishment”, but rather) “awe of the king's
greatness”"—the fear that comes from a feeling of embarrassment, as
a person is embarrassed to come close to the king because of the
king's greatness (and his inadequacy in comparison to the king).

The Rebbe adds an additional point to the Maggid's explanation:
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In addition to the fact that this fear is the greatest pleasure of the king,
it is also the very essence of being the king. This can be seen in the
explanation of the Sages on the pasuk, “You shall surely place upon
yourselves a king". The Sages explain that this means that “the fear of
him should be upon you.” This implies that the ultimate expression of
kingship is when the fear of the king is complete. This includes not only
fear of punishment, but also awe of the king's greatness.

The Rebbe adds an even deeper level of fear to the explanation of the
Maggid:
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In Masechta Shabbos, the Gemara says:

Hashem doesn’t have anything in His world other than the fear
of Heaven, as it says, “and now, Yisroel, what does Hashem
your G-d ask of you other than to fear [Him].” And it says, “and
He said to man, ‘hein (behold) the fear of Hashem is wisdom.”
In the Greek language, the word hein means “one”.

Rashi explains this last statement to mean that “fear of Hashem is the
singular thing of significance (yechida) in the world.” On a deeper level
Rashi is also hinting at the type of fear that the Gemara is referring to.
The fear of Hashem needs to be in a way of “one”"—the level of the
yechida (the essence of the soul), which expresses its fear of Hashem
in way of total self-sacrifice. This means that the Jew serves Hashem
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like a soldier in the army who is dedicated to the king with complete
self-sacrifice—and with this ability he is able to win the war.

The Rebbe now connects nitzachon with fear:
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Both the Frierdiker Rebbe (in the hemshech Drushei Chassunah), and
earlier, the Mitteler Rebbe (in Toras Chaim parshas beshalach), explain
the statement of the Sages on the following pasuk:

Yours, Hashem, are the greatness, and the 717123 n‘?-_[m » -]'7
might, and the glory, and the victory, and  nx3m ’n-jzggnm
the majesty, for all that is in the heavens D?pv)j 9072 'f.‘fﬂD':l
and on the earth [is Yours], Yours, ﬁ:;)?)::JDD ” -lb ];1?3;:',
Hashem, is the kingdom and [You are He] :wx1% 909 Rwinnm
Who is exalted over everything as the : . . .
Leader.

The Sages explain that the phrase vhanetzach (and the victory) refers
to [the building of] Yerushalayim.

The significance of the name Yerushalayim is explained by the Midrash
(and quoted in a Tosefta). Avraham called Yerushalayim “Hashem yir'eh
(will see)”, and the city was already called Shalem, as it says, “And Malki-
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Tzedek, the king of Shalem.” Therefore, the city was called
Yerushalayim, combining yir'eh and shalem.

On a spiritual level, we interpret the word yir'eh as being related to
yirah (fear) and shalem to mean “complete”. Therefore, Yerushalayim
represents the “complete” (ultimate) state of fear of Hashem. This is
the fear which brings a person to complete self-sacrifice (complete
bittul) that is revealed in his practical actions.

Therefore, we see that netzach is related to fear, as netzach can refer
to Yerushalayim, which represents the ultimate expression of fear of
Hashem.

[Parenthetically, the Rebbe points out that the Mitteler Rebbe's
ma‘amar is on the pasuk “[there they will tell the righteous acts of
Hashem,] the righteous acts of restoring open cities (pirzono) in Israel.”
Commenting on this pasuk, the Sages say, “Hashem did a righteous act
in Israel by scattering them (pizran) among the nations.” This is related
to “Jerusalem shall be inhabited like unwalled towns (prazos),” as seen
in the fact that the pasuk used the spelling pirzono (related to prazos)
rather than the word pizrono (scattered). This establishes another
connection between the Mitteler Rebbe’s ma’‘amar and the concept of
Yerushalayim.]
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This connection between nitzachon and fear doesn't only apply to the
highest level of fear. Rather, it is connected through fear of Hashem in
general, starting with the lower level of fear (the fear of punishment).
As explained elsewhere, even this lower level of fear is united with (and
serves as a gateway to) the ultimate level of fear (as they all share the
same core principle of bittul).
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The pasuk "And also, netzach Yisroel (the Strength of Israel, referring to
Hashem) will neither lie nor repent” is about the advantage of the rule
of Dovid HaMelech over the rule of Shaul HaMelech. (In context, this
pasuk is the statement of Shmuel HaNavi telling Shaul HaMelech that
Hashem has rejected him as king. He would later be replaced by
Dovid.)
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This shows that the concept of “netzach Yisroel” (which is more
important to the king than his own life) is specifically relevant to Dovid
HaMelech.

The concept represented by Dovid can be seen in the explanation of
the Sages on the pasuk, “the sayings of a man [Dovid] raised on high
(al)." The Sages explain that he “raised the yoke (ol)", representing
kabbalas ol (simple obedience).
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This means that his service of Hashem is not based on understanding
and logic—not even broad understanding like the “breadth of the
river”, represented by “Shaul who was from Rechovos HaNahar" (“the
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breadth of the river”). (This pasuk refers to a different Shaul, but the
Arizal explains that it relates to Shaul HaMelech as well.)

Rather, Dovid's service of Hashem was specifically based on kabbalas
ol, as Shmuel HaNavi rebuked Shaul, “to obey is better than [bringing]
a peace-offering; to listen [is better] than [offering] the fat of rams.”

This is why the rule of Dovid (based on kabbalas ol) was true kingship
(eternal), similar to Hashem's everlasting kingship above (as his bittul
enabled him to express the eternal kingship of Hashem).
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This is consistent with what is explained by the Rebbe Rashab in the
hemshech 5672 (as well as in many other places) that the expression of
netzach within a Jew's service of Hashem is that he is victorious “within
himself” to do something even when his natural tendency says
otherwise, or even to do the exact opposite of what his nature
dictates—and do it with a strong determination to “win” over his own
nature.
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Despite the fact that netzach is a very “low” level (it utilizes the simple
obedience of kabbalas ol), as represented by the fact that it is “outside
the torso,” it is connected to and awakens a very deep level within the
soul. [The sefiros correspond to various parts of the human body, and
netzach and hod are the two thighs that are “below”—lower than—the
other sefiros represented by the arms and torso.]
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This is explained by the Tzemach Tzedek in Ohr HaTorah at the
beginning of Bereshis, as well as in his notes on Likkutei Torah where he
explains the deeper meaning of the phrase from davening, “and He
brings a redeemer to their children’s children.” He explains that “the
offspring of their children” refers to lower levels of netzach and hod,
but these levels are connected to the extremely high level of kel elyon
(mentioned earlier in the same sentence in davening), which refers to
the level of keser.
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Similarly, it says in the Zohar that the concept of netzach is related to
metzach (the forehead), which represents the drawing down of mocha
stima’ah (the hidden intellect) and the level of atik (the higher aspect of
keser).
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Within a Jew's service of Hashem, this refers to his strong
determination to do something that is the opposite of his own nature.
This doesn't only mean doing something that he doesn’'t understand,
or something that he doesn't feel like doing, or something that isn't
compatible with his revealed capabilities, but even to do something
that is opposite the nature that Hashem implanted within him—
something that is the opposite of the holy nature of his G-dly soul that
is a “literal part of Hashem above.”
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This means that he has true mesiras nefesh, which also includes giving
up something that the G-dly soul wants (in order to do the job that
Hashem needs him to do). This enables him to leave all boundaries
and limitations—even the limitations of holiness.

This is the concept of “leaving Mitzrayim” (which is when the Jews were
referred to as Tzivos Hashem because they serve Hashem like a soldier
in the army—with mesiras nefesh), which starts by leaving the
boundaries and limitations of holiness, which automatically negates
the lower types of boundaries and limitation, bringing about the literal
“leaving of Mitzrayim."”
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The giving over of the King's treasures [fear of Hashem] is for the sake
of netzach Yisroel (the victory of the Jews). This means that they should
be victorious in their war [to refine the animal soul and the physical
world] through the attribute of netzach [kabbalas ol], which awakens
and reaches Hashem'’s very essence, even beyond the “life of the king"
(revealed G-dliness).

The Rebbe explains:
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The ultimate reason for creation is because Hashem desired (nisaveh)
a home (a place where His essence is revealed) in the physical world.
The word nisaveh (desired) is specifically used because, as the Alter
Rebbe would say, “a desire can't be questioned.” Hashem's desire for
creation is beyond questions (it is not subject to logic) and isn't in the
category of something that can be questioned or “concealed” (become
subject the limitations of logic).

This “desire” (the connection to His essence) must be drawn down into
the lowest world (the place where “My essence was [revealed] in the
beginning [of creation]"—until it reaches the absolute “lowest” part of
creation (where Hashem’s presence is concealed to the greatest
degree).
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It is for the sake of this mission that the soul descended from “a high
roof to a low pit” in order to carry out the practical actions that are
required of it, as “action is the main thing.” This can be seen in the fact
that action is the lowest human ability (lower than speech and
thought).
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By descending to this “deep pit” (to refine the animal soul and physical
world) the soul reaches an even higher level than it was on before it
descended. Furthermore, it even reaches a level which is beyond the
categories of “lower” and “higher” (the level of Hashem's essence
where the difference between the two is insignificant) when the
physical world becomes a “home” for Hashem.
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We call this a “"home” for Hashem because of its similarity to how a
person feels when he is at home: A person’s home is where his “entire
essence” is found (he is able to fully “feel at home” when everything is
arranged as he desires without any outside interference or influence).
This doesn't only mean that the person is “living” in the house - it
means that the person’s true self is expressed in the house.

(This is understood based on how Chassidus explains the reason
behind the halacha that a person can acquire an object when it is
placed in the four amos that surround him. This acquisition takes effect
because the essence of a Jew's soul—his yechida—is revealed in the
four amos surrounding him for the purpose of acquiring this object.
Although the lower levels of his own soul don't have the ability to draw
down his yechida, the connection to the “lowest world"—the
acquisition of a physical object—is able to reveal his yechida. If this is
the case for any physical object, surely it is also the case regarding a
person’s home that provides him with shelter and protection.)
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This is accomplished through “all of our actions and our work
throughout the time of galus”, a time when “war” (against the
concealment of G-dliness) is necessary, as the time of galus is the polar
opposite of the situation when it is “the beauty of man to sitin a house”
(when everything is arranged the way it should be). Rather, the time of
galus is a time when a Jew is in a “parched land” (with no “water"—
revelation of G-dliness—to “drink”).
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This brings a Jew to a state of “my soul thirsts for You; my flesh longs
for you.”

[The Jew even says this according to the way that the beginning of this
pasuk was explained by the Frierdiker Rebbe quoting the Alter Rebbe
in the name of his teacher the Baal Shem Tov:

“If only in the kodesh”

If only when | was in a situation of kodesh—in the “holy land”, the
opposite of the “parched and thirsty land.”

“I saw You”

| would yearn to see You in a way of “my soul thirsts for You, my flesh
longs for You” like | did when | was in a parched and thirsty land.]

A Jew experiences this longing in the time of galus because there are
“snakes, vipers, and scorpions” (challenges that he faces in his service
of Hashem) and he needs to “go to war” against them and impact them
through eskafio and eshapcha.
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This is all accomplished by arousing the ability of nitzachon, as the
attribute of netzach doesn't only “not tolerate” the enemy—it actively
fights against it and defeats it. This means that a Jew is not affected by
any calculations, limitations, or boundaries and “isn't embarrassed by
those who make fun of him”; he takes care of everything that is
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dependent on him and does it in a way of “fear” (bittul), including the
ultimate expression of “fear” and mesiras nefesh.

This means that he serves Hashem like a soldier that will give up his
soul and his life because of his dedication to something which is even
greater than it.
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Through this, we bring about a reaction from Hashem which mirrors
our actions below: we awaken this revelation above in the name
Tziva'os—"when | go to war against the wicked, | am called Tziva'os.”
[Meaning, through the Jew revealing the “treasure within his soul”

below, the King reacts by giving the Jew His "treasure” above.]

This means that the Jew is able to reach the essence of the King, which
is beyond the “life of the King” (the revelations of G-dliness in the
spiritual worlds)—even higher than the innermost “life of the King"”
which is beyond His “revealed life” (the G-dly revelations which are
beyond creation). This is why the King will “throw away His own life” (as
the connection of the Jew to Hashem'’s essence is more precious to
Him than even the highest revelations of G-dliness) in order to win the
war.

112 )0 ,(@5WIP P12 W Nxam) YWy a2 oy nwva V9
RN DINOWY SV 1DIRD RN INTIAW 7Y NPIMIL DOV
NOIWDD DHYWIP 112 7 IPPYN RIND DWYNH D) I"'NR)

Through this, we accomplish the building of Yerushalayim
(v'hanetzach—this is the building of Yerushalayim), both the spiritual
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building of Yerushalayim through serving Hashem with the “ultimate
fear” (yirah shalem = Yerushalayim), and then—as “action is the main
thing"—the physical building of Yerushalayim.
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This will happen in a way of “Jerusalem shall be inhabited like unwalled
towns (prazos)”, “the righteous acts of restoring open cities (pirzono) in
Israel”, and this happens after—and is made possible by—"scattering
the Jews among the nations” in order to fight the wars of Hashem and
be victorious, through the attribute of netzach, which is connected to

the name Tziva'os, and is rooted in Hashem'’s essence above.
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Then, we will accomplish the goal of “netzach Yisroel (the Strength of
Israel, referring to Hashem) will neither lie nor repent’, the
establishment of the [eternal] kingdom of the house of Dovid, who will
bring the true and ultimate redemption, bringing about the fulfillment
of the promise, “And the glory of Hashem will be revealed and all flesh

"nu

will see together,” “and kingship will be Hashem's,” very soon, speedily

in our days!
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Footnotes from Original Hebrew
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In the merit of
Aharon Ben Chana

For a full and speedy recovery
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