




Study: Chassidus - Yud Shevat

The flow: The Maamar, in the previous chapters, discusses how the divine service in the 
Mishkan and Beis HaMikdash involved the transformation of darkness into light to the 
point that the darkness itself grows luminous. The Mishkan was therefore made of aca-
cia wood (shitim) for in this Sanctuary the folly (shtus) of unholiness was transformed 
into the folly of holiness. The boards of which the Mishkan was constructed are called 
Krashim (Kuf Reish Shin). The Zohar explains that the letter kuf (ק) belong to the evil 
side of the universe, in contrast with the letters hey (ה) which is a holy letter.

It was further explained that the right leg of the letter Kuf is drawn down, for it repre-
sents a person’s unworthy and unholy deeds, which draw the person down to the depth 
of unholiness. Whereas the Hey has its right leg equal in size to the left one, for the righ-
teous person’s deeds are properly balanced, and do not draw the person down.
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9
The goal of the divine service in the Mish-

kan and in the Beis HaMikdash was to 
transform darkness into light through the 
refinement of the material world, by means of the sacrifices.

Concerning this the Torah states, — “And 
you shall make upright (omdim) boards for 
the Sanctuary of acacia wood.” The fact that 
these boards are referred to as “omdim” — 
standing is related [and not only etymologically] to the fact that the mitzvos are re-
ferred to as “amudim” - pillars.

The 613 mitzvos of the Torah and the sev-
en mitzvos ordained by the Sages are known 
as the 620 pillars of light.1 Just as a pillar 
connects a roof to the floor below, so do the 
mitzvos draw down G-d’s infinite light and 
connect it with the worlds below.

For this reason the acacia boards of the 
Mishkan stood upright: they were pillars 
that connected the infinite light with the 
nether worlds.

This [can be further understood through 
the interpretation of the Zohar on] the 
verse, — “Destroy [lit., ‘rebuke’] the wild 
beast of the reeds (koneh).” The “reed” is the 
male element of evil; the “wild beast of the 
reeds” is the female element of evil. To “de-
stroy the wild beast of the reeds” means that 
one should cut short the descending shaft2 
of the letter kuf, whereupon it becomes a heh. This is hinted at in the verse, — “The 
reeds and rushes shall wilt.”

And when the kuf is turned into a heh, 
the word koneh becomes hineh (“behold”), 
a word that connotes revelation, as in the 
verse, — “And it will be said on that day, 
“Behold, this is our G-d.’”

1 This total is the numerical equivalent of the letters that spell the word keser, signifying a state of being in which 
G-d’s transcendent light is revealed.

2 The word koneh means both “reed” and “shaft”.

ט

ָכא  ָהָי‘ ָהַעבֹוָדה ְלַאַהּפְ ן ּוִמְקָדׁש ׁשֶ ּכָ ִמׁשְ ְוִהֵנה ּבַ
נֹות. ירּוִרים ְדָקְרּבָ ַעבֹוַדת ַהּבִ ַחׁשֹוָכא ִלְנהֹוָרא ּבְ

ים כו' עֹוְמִדים",  יָת ֶאת ַהְקָרׁשִ ִתיב "ְוָעׂשִ ָלֵכן ּכְ
ְוהּוא  "עֹוְמִדים",  ם  ֵשׁ ּבְ ים"  "ְקָרׁשִ ִנְקָרִאים  ׁשֶ

ַהִמְצֹות ִנְקָרִאים 'ַעמּוִדים'. ַעל ֶדֶרך ַמה ׁשֵ

ָנן  ְדַרּבָ מִמְצֹוות  ְוז'  ְדאֹורְיָתא  ִמְצֹות  ְרַי"ג  ְדּתַ
הּוא  ַהֵרי  ָהַעמּוד  מֹו  ּוְכּ אֹור,  ַעמּוֵדי  ַר"ך  ּתַ ֵהם 
ֶאָחד ַמָמש, ִהֵנה  ה ִלְהיֹוָתם ּכְ ר ַהַגג ְוַהִרְצּפָ ְמַחּבֵ
יִכים  ֵהם ַהַמְמׁשִ ן הִמְצֹות ֵהם ַעמּוִדים ׁשֶ מֹו ּכֵ ְכּ
רּוך הּוא ִעם ָהעֹוָלמֹות. ִרים אֹור ֵאין סֹוף ּבָ ּוְמַחּבְ

יִטים  ן ֵהם ַעֵצי ׁשִ ּכָ ְקָרֵשי ַהִמׁשְ ן ַמה ׁשֶ ְוֶזהּו ַגם ּכֵ
ֵאין  אֹור  ִרים  ַהְמ ַחּבְ ֵהם  ׁשֶ ְלִפי  ַדְוָקא,  עֹוְמִדים 

רּוך הּוא ִעם ָהעֹוָלמֹות. סֹוף ּבָ

ִתיב "ַגַער ַחַית ָקֶנה". ְוִהֵנה  ְוַהִעְנָין הּוא ְדִהֵנה ּכְ
ה, ְוַחַית ָקֶנה הּוא נּוְקָבא  ָקֶנה הּוא ֶדֶכר ְדְקִליּפָ
ְלַהְכִרית  ְצִריִכים  ׁשֶ ָקֶנה"  ַחַית  ְו"ַגַער  ה,  ְדְקִליּפָ
ר  ְוַכַאׁשֶ ְדקּו“ף,  ַהָקֶנה  הּוא  ּשֶ ַהָקֶנה,  ֶאת 
ֵה"א,  ה  ַנַעׂשֶ ָאז  ַהקּו“ף  ל  ׁשֶ ַהָקֶנה  ֶאת  כֹוְרִתים 

ִתיב "ָקֶנה ְוסּוף ָקָמלֹו". ְוהּוא ַעל ֶדֶרך ְדּכְ

הּוא  ָאז  ֵה"א,  ה  ַנַעׂשֶ ִמקּו“ף  ׁשֶ ָקֶנה,  יַבת  ּוְבּתֵ
מֹו  ּוְכּ ַהִגילּוי,  ַעל  מֹוֶרה  ד'ִהֵנה'  'ִהֵנה'.  יַבת  ּתֵ

יֹום ַההּוא ִהֵנה ֶאלֵֹקינּו ֶזה". ֶשֶנֶאַמר "ְוָאַמר ּבַ
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This verse refers to the revelation of light 
in the Messianic era, a revelation that de-
pends on our divine service in the present.

For this reason, in the Messianic era 
the transcendent light of sovev kol almin 
(which illumines all worlds equally) will 
be revealed chiefly in the body. This rev-
elation will come about as a result of our present labors in the refinement of the 
materiality of this world.

For a divine soul descends below, where 
it is enclothed in a body and an animal 
soul. Numerous hindrances and obstacles 
here confront the individual in whom this 
divine soul abides, obstructing the path of 
his Torah study and his observance of the 
mitzvos. In this lowest of worlds, more-
over, evil prevails. Undaunted, he perse-
veres nevertheless in his divine service, 
studying the Torah and fulfilling its com-
mands. Indeed, the challenge rallies him 
to the prodigious exertion of a warrior. 
(For, as is well known, victory goes to the side that is forceful and energetic.) And, as 
a result of his labors, such an individual generates the superior light that shines forth 
from the refinement and elevation of darkness.

We are now in a position to better un-
derstand the prophecy (that speaks of 
Mashiach:) — “And his feet shall stand 
[that day on the Mount of Olives].” He 
shall stand firm on both feet — unlike the 
letter kuf, which stands only on its shaft, 
as unstable on its sole support as the false-
hood that it symbolizes. Mashiach will 
stand on both feet as does the letter heh, as stable as the truth that it symbolizes.

And this state depends in turn on man’s 
divine service — in transforming the evil 
of the letter kuf (which had been formed 
from the letter reish) into the heh of holiness.

ָיִאיר ְוִיְתַגֶלה ְלָעִתיד, ְדַהִגילּוי  ְוַהיינּו ַהִגילּוי אֹור ׁשֶ
יו ַדְוָקא. ְדְלָעִתיד הּוא ַעל ְיֵדי ָהַעבֹוָדה ְדַעְכׁשָ

ֵמִאיר  ָכתֹו ׁשֶ וָלֵכן ִעיָקר ִגילּוי ַהסֹוֵבב (ְדאֹוֶפן ַהְמׁשְ
גּוף ְדְלָעִתיד ָלבֹא,  ָוה), ִיְהֶיה ּבְ ׁשָ ָכל ָהעֹוָלמֹות ּבֵ ּבְ

יו. ירּוִרים ְדַעְכׁשָ א ַעל ְיֵדי ַעבֹוַדת ַהּבִ ֶזה ּבָ ׁשֶ

גּוף  ּבְ ת  ׁשֶ ּוְמְתַלּבֶ ְלַמָטה  יֹוֶרֶדת  ָמה  ְנׁשָ ֶשׁ ֶזה  ְדּבָ
ְוִעיּכּוִבים  ְמִניעֹות  ָמה  ּכַ ָנם  ְוֶיׁשְ ַהִמית,  ַהּבְ ְוֶנֶפׁש 
ַהִמְצֹות  ְוִקיּום  ַהּתֹוָרה  ִלימּוד  ַעל  ִלְיַצלן  ַרְחָמָנא 
ֵאינֹו  ֶזה  ל  ּכָ ְוִעם  ְחּתֹון,  ַהּתַ עֹוָלם  ּבָ ר  ִמְתַגּבֵ ְוַהַרע 
ִלימּוד  ּבְ ַעבֹוָדתֹו  ּבְ ְועֹוֵסק  ָלל  ּכְ ִמֶזה  ֵעל  ִמְתּפָ
ֶזה  א הּוא ִמְתַחֵזק ּבָ ַהּתֹוָרה ְוִקיּום ַהִמְצֹות, ְוַאְדַרּבָ
ר  (ַאׁשֶ ה  ַרּבָ ְוַעבֹוָדה  ִמְלָחָמה  ֶדֶרך  ּבְ ּכַֹח  ִיְתרֹון  ּבְ
ּוְזִריזּות  ַהּתֹוֶקף  הּוא  ּשֶ ַהִניצּוַח,  ִעיָקר  ֶזה  ׁשֶ ָידּוַע 
ָהאֹור  ִיְתרֹון  הּוא  ֶזה  ְיֵדי  ַעל  ִהֵנה  כו'),  ַעבֹוָדה  ּבְ

ך כו'. ירּור ּוִזיכּוך ַהחֹוׁשֶ ה ֵמּבִ ַהַנַעׂשֶ

ִתיב "ְוָעְמדּו ַרְגָליו",  וֶזהּו ְדַעל ְזַמן ְדְלָעִתיד ָלבֹוא ּכְ
ב' ַרְגַלִים, ְדאֹות קּו“ף ַהֵרי ֵיׁש לֹו  הּוא ַהִקיָמה ְבּ ּשֶ
הּוא  ְדִקיּומֹו  ַהקּו“ף,  ל  ׁשֶ ַהָקֶנה  ְוהּוא  א',  ֶרֶגל  ַרק 
ָקִאי,  לֹא  יְקָרא  ְדׁשִ ְוהּוא  ִקיּום,  ְוֵאינֹו  ַסְמָכא  ַחד  ּבְ
ַמה  הּוא  ּשֶ ַרְגַלִים,  ב'  לֹו  ֵיׁש  ַהֵרי  ֵה"א  אֹות  ַאָבל 

ב' ַרְגַלִים. ָטא ָקֵאי, ְוֶזהּו "ְוָעְמדּו ַרְגָליו" ְבּ ְדקּוׁשְ

ה  א ַעל ְיֵדי ָהַעבֹוָדה ְלַהֵפך ֵמאֹות קּו“ף ְדְקִליּפָ ּוּבָ
ה. ר ְלֵעיל ְלֵה"א ְדְקדּוׁשָ ה ֵמֵרי"ׁש ַהִנְזּכָ ַהַנַעׂשֶ
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The above concept explains the command 
that the boards of acacia had to stand up-
right, for this position represents unalter-
able endurance. This stance will reveal [the 
ultimate source for such potential, viz.,] 
G-d, as in the verse, — “I am G-d: I do not change.” And at that time we will palpably 
see that the world and everything in it derives its life-energy from G-d.

Summary
The upright boards of the Mishkan are pil-

lars that connect G-d’s infinite light to the 
lower worlds. The above chapter explains 
how through man’s divine service below, the 
shaft (koneh) of the letter kuf is cut short, 
transforming koneh into hineh, which implies a revelation of light, the revelation of 
G-d, Who is unchanging.

מֹוֶרה  ְדַעִמיָדה  ִטים,  ׁשִ ְדַעֵצי  ַהַעִמיָדה  ְוֶזהּו 
ְיֵדי  ַעל  ׁשֶ ְוַהיינּו  ינּוי,  ַהׁשִ ְוֶהֶעֶדר  ַהִקיּום  ַעל 
ְדִנְרָאה  ִניִתי',  ׁשָ לֹא  ַהַוֶי'  'ַאִני  ִעְנַין  ִמְתַגֶלה  ֶזה 
ר ּבֹו ַחיּותֹו ֵמֶאלֹקּות. ל ַאֶשׁ ָהעֹוָלם ְוּכָ מּוָחׁש ׁשֶ ּבְ

קיצור.

סֹוף  ֵאין  אֹור  ִרים  ְמַחּבְ ׁשֶ עֹוְמִדים  ים  ְקָרׁשִ
ְלַמָטה  ָהַעבֹוָדה  ְיֵדי  ְדַעל  ְיַבֵאר  ְועֹוָלמֹות. 
אֹור,  ִגילּוי  'ִהֵנה',  ה  ְוַנַעׂשֶ ְדק'  ַהָקֶנה  ּכֹוְרִתים 

ִניִתי'. 'ַאִני ַהַוֶי' לֹא ׁשָ

OVERVIEW OF BASI L‘GANI
The 10th day of Shvat marks the day of the ascendancy to leadership of the Lubavitcher 

Rebbe, Rabbi Menachem M. Schneerson.
The Previous Rebbe, Rabbi Yosef Yitzchok of saintly memory wrote a four-part series of 

chassidic discourses (a hemshech of maamarim) based on the verse from Shir Hashirim, “I 
have come into My garden, My sister, My bride.”

Its first part, comprising five chapters, was released in advance with the intention that it 
be studied on Yud Shvat, to mark the anniversary of the passing of his saintly grandmother. 
As it transpired, this was to be the date of his own passing.

Since “all the effort of man for which his soul toiled during his lifetime...becomes revealed...
at the time of his passing,” it is clear that this series encapsulates the parting message of the 
Previous Rebbe’s life-work.

Indeed, less than a year later the Rebbe said: “I would like to suggest that we all commit to 
memory the maamar entitled Basi LeGani, in its entirety or in part.... In times of confusion 
or of doubt....we should think it through. It is not the quantity that counts. What matters...
is that we connect ourselves to the source.... Mastering the maamar will nourish our soul-
connection (hiskashrus) with its author not only when we recite it, but at other times too our 
minds will be suffused thereby with the [Previous] Rebbe’s teachings.”

The whole series of these Chassidic discourses contained 20 chapters and year by year, it 
was the custom of the Rebbe to expound another chapter of the series in a discourse of his 
own.

This year is the 9th year of the 4th cycle (which began in 5771) of studying the series of 
Maamarim (Hemshech) called Basi L’gani 5710.
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