
  

Chassidus: Defining Our Purpose on Earth

Defining Our Purpose on Earth


The Flow: The Maamar, in the previous chapters, discusses the purpose of creation, namely, 
to make a dwelling place for God in our physical world, by bringing the “Shechina” (Divine 
Presence) back to “the garden” (earth) as it was at creation, and even more so. This happens 
through our making God relevant and important in a world which seems ungodly and mun‑
dane, transforming the “darkness” of the world into “light,” to the point that what seems as 
darkness itself becomes luminous. 

This mission was primarily emphasized in the construction and divine service in the 
Mishkan (Tabernacle) and Beis HaMikdash(Temple), but is also experienced, individually, 
within our own inner Sanctuary. 

The Mishkan was made of acacia wood (shitim, in Hebrew שטים) for in this Sanctuary the 
folly (shtus שטות) of unholiness was transformed into the “folly of holiness”.

The boards of which the Mishkan was constructed are called Krashim (קרשים), using the 
letters Kuf, Reish, Shin, these letters can spell Sheker (שקר), lie, or Kesher (קשר), bound. The 
idea:  transforming the world of falsehood, and our bond to it, into a Sanctuary for God, 
both within ourselves and in the world at large. 
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The whole of the above is implicit in the teaching 
of our Sages on the verse, — “And they shall make 
Me a sanctuary and I shall dell within them”: 
[the verse does] not [say] “within it,” but “within 
them,” within each individual Jew.

For when each individual transforms darkness 
into light, [he causes that] “the glory of G‑d rises 
[and is diffused] throughout all the worlds,” and 
a superior form of light is revealed.

[In the Mishkan, the transformation of darkness 
into light is hinted at in] the use of acacia wood, 
[whose name in the Holy Tongue (atzei shitim) 
echoes] the evil‑based folly (shtus) that needs to 
be refined [and transmuted to serve holy ends].

This wood was used for the vertical boards, 
whose name (krashim) likewise [hints at their] 
elevation of [two similar combinations of letters] 
— sheker (“falsehood”) and kesher (“bond”). It 
is this “refinement” which [spiritually] produc‑
es the boards of the Mishkan [in one’s personal 
Mishkan].

In [terms of the personal spiritual tasks that are 
collectively termed] avodah, the above processes 
entail transforming one’s pleasurable attraction 
to worldly things into a warm sensitivity to G‑dly 
things, through the study of Torah and the per‑
formance of Mitzvos.

One’s attraction to worldly things derives from 
sources that are lower than intellectual, as ex‑
plained previously;1 by means of the Torah and 
the mitzvos one can convert it into light, so that 
one is enabled to appreciate the pleasant sweet‑
ness that is to be found in the fulfillment of the Di‑
vine commandments and the study of the Torah.2

1. In previous sections the Previous Rebbe explains that Shtus, folly, is something which is not logical. It can be 
beneath logic, evil‑based folly, when a person is drawn towards the mundane and non sensical. Or folly of holiness, 
when a person serves God more then what logic, per se, would dictate.

2. I.e., you develop a sweetness for serving God, and you appreciate that the very world that you previously were 
attracted to does not contradict your present state of commitment to the Divine.

תֹוָכם",  י ּבְ ַכְנּתִ ׁש ְוׁשָ ְוֶזהּו "ְוָעׂשּו ִלי ִמְקּדָ
תֹוָכם" -  א "ּבְ תֹוכֹו' לֹא ֶנֱאַמר, ֶאּלָ 'ּבְ

ל ֶאָחד ְוֶאָחד, תֹוְך ּכָ ּבְ

ְך ֵמֲחׁשֹוָכא  ר ְמַהּפֵ ֲאׁשֶ ְבָכל ֶאָחד ְוֶאָחד ּכַ ּדִ
א  ק ְיָקָרא ְדקּוְדׁשָ ּלֵ ִלְנהֹוָרא ֲהֵרי ִאְסּתַ

ה ִיְתרֹון  ֲעׂשֶ ּנַ כּוְלהּו ָעְלִמין, ׁשֶ ִריְך הּוא ּבְ ּבְ
ִגּלּוי. ָהאֹור ֵמִאיר ּבְ ָהאֹור, ּדְ

ֵרר  ְתּבָ ּנִ ֶ הּוא ַמה ּשׁ ים", ׁשֶ ּטִ ְוֶזהּו "ֲעֵצי ׁשִ
ת ֶזה. ְלֻעּמַ טּות ּדִ ְ ֵמַהּשׁ

הּוא  ים", ׁשֶ ְקָרִאים "ְקָרׁשִ ּנִ ן ׁשֶ ְוֶזהּו ַגם ּכֵ
רּור ֶזה  "ר, ּוִמּבֵ ֶק"ר ְוֶקׁשֶ ֶ ֵרר ִמּשׁ ְתּבָ ּמִ ֶ ַמה ּשׁ

ן. ּכָ ׁשְ י ַהּמִ ה ַקְרׁשֵ ַנֲעׂשֶ

ַעל ְיֵדי ָהֵעֶסק  ֶ ּוַבֲעבֹוָדה הּוא ַמה ּשׁ
ׁש  ִכים ַהֶהְרּגֵ ְצֹות ְמַהּפְ ּתֹוָרה ְוִקּיּום ַהּמִ ּבַ

ׁש  עֹוָלם )ֶדעם וֶועְלט ֶגעִפיהל( ַעל ֶהְרּגֵ ּדְ
ֱאלִֹקי.

ה  ׁש ָהעֹוָלם הּוא ְלַמּטָ ֶהְרּגֵ ְוַהְינּו ּדְ
ה ַעל ְיֵדי  ר ְלֵעיל, ִהּנֵ ְזּכָ ּנִ ַעת ּכַ ִמן ַהּדַ

ִכים  ּתֹוָרה ּוִמְצֹות ְמַהּפְ קּות ּבַ ַהִהְתַעּסְ
ִלְנהֹוָרא, ַאז ֶמען ָזאל ֶדעְרֶהעְרן ֶדעם 
ְצֹות ְוִלּמּוד  ִקּיּום ַהּמִ ּבְ נֹוַעם ֲעֵריבּות ׁשֶ

ַהּתֹוָרה.
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[This manner of avodah reflects the interpretation of 
the verse,]: “I have come into My garden,” implying 
G‑d’s return “into My bridal chamber.” This is a meta‑
phor for the place where G‑d first chose to focus His 
Presence. For G‑d’s primary intention in creating the 
worlds was His desire to have a dwelling place in this 
lowly world. And this dwelling is built through man’s 
endeavors in the subjugation and transformation of 
materiality. 

When a man conducts himself in this manner, [both 
possible interpretations of the above‑quoted open‑
ing verse of this dicourse materialize in his life]. That 
verse reads: “You who dwell in the gardens, friends 
listen to your voice; let me hear it.”3

[According to the first interpretation, the voice of the 
mortals who engage in the study of the Torah and the 
observance of the mitzvos is listened to by] “those 
who dwell in the gardens” — by the souls who dwell 
in the Higher and the Lower Garden of Eden, where 
each is accorded its abode according to the level of 
its divine service during its stay on earth. [Because 
of their bond with each other, these souls are] called 
“friends” (indeed, “at times one soul emanates from 
another”). Each such soul Above addresses the Jew‑
ish people on earth: “Let me hear your voice,” for the 
Torah and mitzvos below elevate the souls Above to 
ever more exalted levels of spiritual perception.

[According to the second interpretation of the same 
verse,] it is G‑d Who is addressing the House of Is‑
rael: “You are dispersed in exile, pasturing in alien 
gardens. It is of you that the prophet speaks when he 
says, — `Like the four winds of heaven have I spread 
you abroad.’ Nevertheless, you abide in places of 
worship and in houses of study, where you dedicate 
fixed hours for the public study of the Torah. And 
there you are visited by the angels, who are called 
friends because `between them there is neither envy 

3. Song of Songs 8:13. This discourse begins with this verse and its interpretations. Here we are explained how 
these two interpretations fit in nicely with the above explained divine service of man, to elevate and refine through 
Torah and mitzvos in this physical world.

י' - ִלְגנּוִני, ְלָמקֹום  אִתי ְלַגּנִ ְוֶזהּו "'ּבָ
ת  ְתִחּלַ ה", ּדִ ִחּלָ ּתְ רֹו ּבַ ָהָיה ִעּקָ ׁשֶ

ְבִריַאת ְוִהְתַהּוּות ָהעֹוָלמֹות  ָנה ּבִ ּוָ ַהּכַ
רּוְך הּוא  דֹוׁש ּבָ ה ַהּקָ ְתַאּוָ ּנִ ֶ הּוא ַמה ּשׁ

ְחּתֹוִנים,  ּתַ יָרה ּבַ ֵרְך ּדִ ִלְהיֹות לֹו ִיְתּבָ
ְבִחיַנת  ַעל ְיֵדי ֲעבֹוַדת ָהָאָדם ּבִ

ָכא. ְפָיא ְוִאְתַהּפְ ִאְתּכַ

ן,  ה ּכֵ הּוא עֹוׂשֶ ה ָהָאָדם ׁשֶ ִהּנֵ
ים". ּנִ ּגַ ֶבת ּבַ "ַהּיֹוׁשֶ

ן ֵעֶדן  ִחינֹות ּגַ ים" ֵהם ב' ּבְ "ַגּנִ ּדְ
ְחּתֹון ְוַגן  ן ֵעֶדן ַהּתַ ר ְלֵעיל ּגַ ְזּכָ ּנִ ּכַ

ל ֶאָחד ְלִפי ַמְדֵרַגת  ֵעֶדן ָהֶעְליֹון, ּכָ
ִלְפָעִמים  ֲעבֹוָדתֹו ֵהם ֲחֵבִרים )ּדְ

ָמה ֶנֱאֶצֶלת כּו'(,  ׁשָ ָמה ִמּנְ ְנׁשָ
יִבים" ְלקֹול ָהעֹוְסִקים  ְקׁשִ "ַהּמַ

ִמיִעִני",  ּתֹוָרה ּוִמְצֹות, ְוֶזהּו "ַהׁשְ ּבַ
ת  ַמֲעַלת ֲעִלּיַ ֵהם ַהּגֹוְרִמים ִעּלּוי ּבְ ׁשֶ

מֹות כּו', ׁשָ ַהּנְ

דֹוׁש  ים", ָאַמר ַהּקָ ּנִ ּגַ ֶבת ּבַ ְוֶזהּו "ַהּיֹוׁשֶ
ָרֵאל ַאּתְ  רּוְך הּוא ִלְכֶנֶסת ִיׂשְ ּבָ

ל  ים ׁשֶ ּנִ ּגַ ּגֹוָלה ְורֹוָעה ּבַ זּוָרה ּבַ ַהּפְ
י  ְכִתיב "ּכִ ֶרְך ּדִ ֲאֵחִרים, ְוהּוא ַעל ּדֶ

י  ּתִ ַרׂשְ ַמִים ּפֵ ָ ע רּוחֹות ַהּשׁ ַאְרּבַ ּכְ
י  ָבּתֵ ֶבת ּבְ ֶאְתֶכם כּו'", ּוְבָכל ֶזה יֹוׁשֶ

י ִמְדָרׁשֹות ַלֲעסֹוק  ְכֵנִסּיֹות ּוָבּתֵ
ים  ּתֹוָרה, ּוִבְפָרט ְקִביעּות ִעּתִ ּבַ

ֵהם  ה ַהֲחֵבִרים ׁשֶ ים, ִהּנֵ ַרּבִ ַלּתֹוָרה ּבָ
ְקָרִאים "ֲחֵבִרים",  ּנִ ֵרת ׁשֶ ָ ַמְלֲאֵכי ַהּשׁ
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nor hatred nor competition,’ and they `listen to 
your voice.’”

By virtue of their deeds, the people of Israel are 
called — “the hosts of G‑d,” as in the verse, — “It 
was on that very day that all the hosts of G‑d left 
the land of Egypt.” The reference to Israel here 
is explicit. So too in the verse, — “It was on that 
very day that G‑d brought the Children of Israel 
out of the land of Egypt by their hosts.”

Now why are Israel called by this name, when the 
word [though it sometimes serves as one of the 
Names of G‑d] never appears as a Divine Name 
in the Torah? On another occasion, too, the same 
term clearly applies to Israel: — “On this very day 
I brought your hosts out of the land of Egypt.” 
[An analysis of this word will throw light on our 
subject.]4

The word tzava (the letters “tzadi bet aleph”) al‑
lows for three different interpretations: (a) an 
army; (b) a set time, as in the verse, — “Has not a 
man a fixed time on earth?” (c) varied beauty, as 
a derivative of tzivyon.

This term [tzivyon] appears in a comment of 
the Sages (Rosh HaShanah 11a) on the verse, — 
“And the heavens and the earth were completed, 
and all their host.” [Interpreting the final word 
tzva’am as] implying tzivyonam, [they read: “And 
the heavens and the earth] were completed [in 
all their varied beauty”].

The [third] meaning alludes to the various levels 
of Jewish souls. Some are intellectuals — masters 
of Torah, masters of sublime mysteries, masters 
of wisdom. Some are simple folk — merely mas‑
ters of good deeds, who observe the Torah and 
its commandments with artless faith, and who 
support the Torah, each to the best of his abil‑
ity, through personal and financial effort. This is 
the ‑Jewish people’s] beauty. For the ultimate in 

4. I.e, Tzivos, hosts, of God, is a special term, no doubt. But why are the Jews associated with it? 

ְנָאה  יֵניֶהם לֹא ִקְנָאה ְולֹא ׂשִ ֵאין ּבֵ ְלִפי ׁשֶ
יִבים ְלקֹוֵלְך כּו'. ְולֹא ַתֲחרּות ַמְקׁשִ

ָרֵאל "ִצְבאֹות  ם ֶזה ִנְקָרִאים ִיׂשְ ְוַעל ׁשֵ
ֶעֶצם ַהּיֹום  תּוב "ַוְיִהי ּבְ ּכָ ֲהָוָי'", ּוְכמֹו ׁשֶ

ל ִצְבאֹות ֲהָוָי' ֵמֶאֶרץ  ה ָיְצאּו ּכָ ַהּזֶ
ָנה הּוא  ּוָ ה ִצְבאֹות ֲהָוָי' ַהּכַ ִמְצָרִים", ִהּנֵ
ֶעֶצם  תּוב "ַוְיִהי ּבְ ּכָ ָרֵאל, ּוְכמֹו ׁשֶ ַעל ִיׂשְ
ָרֵאל  ֵני ִיׂשְ ה הֹוִציא ֲהָוָי' ֶאת ּבְ ַהּיֹום ַהּזֶ

ֵמֶאֶרץ ִמְצַרִים ַעל ִצְבאֹוָתם".

ָרֵאל ִנְקָרִאים  ִיׂשְ ָצִריְך ְלָהִבין: ַמהּו ֶזה ּדְ ּדְ
ר  ם ְצָבאֹות לֹא ִנְזּכַ ׁשֵ "ִצְבאֹות ֲהָוָי'", ּדְ

ָרֵאל ִצְבאֹות  ּתֹוָרה, ְוַכאן קֹוֵרא ֶאת ִיׂשְ ּבַ
יר  יִציַאת ִמְצַרִים ַמְזּכִ ֲהָוָי'? ְוֵכן ּבִ

ֶעֶצם  י ּבְ תּוב ּכִ ּכָ ְוָקא, ּוְכמֹו ׁשֶ ְלִצְבאֹוָתם ּדַ
ה הֹוֵצאִתי ֶאת ִצְבאֹוֵתיֶכם ֵמֶאֶרץ  ַהּיֹום ַהּזֶ

ִמְצָרִים!?

ים, א' ְלׁשֹון  רּוׁשִ ָצָבא ֵיׁש ּבֹו ג' ּפֵ א ּדְ ֶאּלָ
תּוב "ַוֲהלֹא  ּכָ ל ּוְכמֹו ׁשֶ ַחִיל, ב' ְזַמן ֻמְגּבָ

ׁשֹון  ָצָבא ֶלֱאנֹוׁש ֲעֵלי ָאֶרץ ְוגֹו'", ְוַהג' ִמּלְ
ִצְביֹון,

ת ַרּבֹוֵתינּו ִזְכרֹוָנם ִלְבָרָכה )ר"ה  ְוִכְדָרׁשַ
ַמִים כּו'  ָ סּוק "ַוְיֻכּלּו ַהּשׁ יא א( ַעל ּפָ

ְצָבָאם" - ְלִצְביֹוָנם ִנְבְראּו.

ֵהם  ָרֵאל ִאם ׁשֶ מֹות ִיׂשְ ִנׁשְ רּוׁש ּדְ ְוַהּפֵ
ֵהם  ָגה ׁשֶ ֲעֵלי ַהּשָׂ ַמְדֵרָגָתם, ּבַ ֲחלּוִקים ּבְ
ִאין  ָמאֵרי ּתֹוָרה ּוָמאֵרי ָרִזין ְוסֹודֹות ִעּלָ

ׁשּוִטים,  ים ּפְ ָנם ֲאָנׁשִ ָמאֵרי חּוְכְמָתא, ְוֶיׁשְ
ִמים  ַקּיְ ּמְ ְוֵהם ַרק ָמאֵרי עֹוָבִדין ָטִבין, ׁשֶ

ם  ְתִמימּות, ּגַ ֶאת ַהּתֹוָרה ּוִמְצֹות ּבִ
ֲעבֹוָדתֹו ְלִפי ֶעְרּכֹו  עֹוְסִקים ִאיׁש ִאיׁש ּבַ

גּוָפם ּוְבָממֹוָנם ְוכּו',  אֹוַרְיָתא ּבְ ָתְמִכין ּדְ ּבְ
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beauty cannot be attained by one color alone; beauty 
lies in the harmony of many hues, as in the combined 
endeavors at divine service of these varied souls, who 
in unison draw down to this world a revelation of G‑dli‑
ness.5

[This third meaning of Tzeva is connected to the sec‑
ond and to the first.[ The word tzava in the sense of “a 
set time,” is understood in light if the verse that states, 
— “Days were created, and [lit.:] for him one of them.” 
For “a man has a fixed time on earth”: every man is ap‑
portioned the fixed span of “the days that were created.” 
And when he fills those days with the divine service of 
refining materiality, through subjugating (Iskafya) and 
sublimating the unholy element within it (Ishapcha), he 
is worthy indeed of being counted among the “hosts of 
G‑d” [— which was the first meaning of the term].6

All the [above teachings underlie the above‑quoted 
verse:] “It was on that very day that all the hosts of G‑d 
left the land of Egypt.” The hosts of G‑d are the people of 
Israel, who through the above‑described divine service 
of refining materiality, through subjugating (Iskafya) 
and sublimating the unholy element within it (Ishap-
cha), purify and elevate the world. They explode the 
delusion that makes worldly existence appear to be a 
meaningful entity. They lay bare that lie (sheker); in its 
place they reveal the Divine energy that in fact animates 
the world. Moreover, they transpose the letters of kesh‑
er [which is a mystical allusion to evil] into keresh. Their 
involvement in the Torah and its commandments con‑
structs [within their personal Sanctuary] the upright 
beams of acacia wood, that stand like pillars to connect 
G‑d’s infinite light [with the finite world below]. And it 
is by virtue of this that the people of Israel are called 
the hosts of G‑d, for they reveal and draw downwards a 
revelation of God 

5. Each method of serving God has its own unique method and accomplishment in drawing down and revealing 
God’s light and energy in this world.

6. In summary: The Jew’s being called Tzivos Hashem, hosts of God, represents their accomplishing of their divine 
calling in revealing God in every element of the mundane world. 

ְכִלית  הּו ּתַ ּזֶ ה ֶזהּו ִצְביֹוָנם, ׁשֶ ִהּנֵ
ָוִנים,  לּול ֵמִרּבּוי ּגְ ּכָ ֶ ַהּיִֹפי ַמה ּשׁ

ָגֶון ֶאָחד ֲהֵרי ֵאין ּבֹו יִֹפי, ְוַדְוָקא  ּדְ
ּלּוי  יִכים ּגִ ָוִנים, ֲהֵרי ַמְמׁשִ ִרּבּוי ּגְ

ִחיַנת ֲהָוָי' ַעל ְיֵדי ֲעבֹוָדָתם. ּבְ

ָלה ּומֹוֵעד,  הּוא ַהְגּבָ ְוָצָבא ׁשֶ
רּו ְולֹוא  ֶרְך "ָיִמים ֻיּצָ הּוא ַעל ּדֶ
ָצָבא ֶלֱאנֹוׁש ֲעֵלי  ֶאָחד כּו'", ּדְ
ְלָכל ָאָדם ֲהֵרי ֵיׁש לֹו  ֶאֶרץ, ּדִ

ר  רּו, ְוַכֲאׁשֶ ָיִמים ֻיּצָ ְזַמן ָקבּוַע ּדְ
רּוִרים  ֲעבֹוַדת ַהּבֵ ִלים ָיָמיו ּבַ ַמׁשְ

ָכא ָאז הּוא  ְפָיא ְוִאְתַהּפְ ִאְתּכַ ּבְ
ְכַלל ִצְבאֹות ֲהָוָי'. ּבִ

ה ָיְצאּו  ֶעֶצם ַהּיֹום ַהּזֶ ְוֶזהּו "ַוְיִהי ּבְ
ל ִצְבאֹות ֲהָוָי' ֵמֶאֶרץ ִמְצָרִים",  ּכָ
ַעל  ָרֵאל, ׁשֶ ִצְבאֹות ֲהָוָי' ֵהם ִיׂשְ ּדְ
ְפָיא  ִאְתּכַ רּוִרים ּבְ ְיֵדי ֲעבֹוַדת ַהּבֵ

ה ֵהם ְמָבְרִרים  ָכא ִהּנֵ ְוִאְתַהּפְ
ים  עֹוׂשִ ִכים ֶאת ָהעֹוָלם, ּדְ ּוְמַזּכְ

ר  ׁשֶ ֵמַהּקֶ ר ֶקֶרׁש ְוַהְינּו ּדְ ׁשֶ ִמּקֶ
ָהעֹוָלם ַמְרֶאה  ֶ ַמה ּשׁ עֹוָלם, ּדְ ּדְ

ֶאת ַעְצמֹו ִלְמִציאּות ֲהֵרי ֶזה 
ר הּוא ַהַחּיּות  ִעּקָ דּוַע ּדְ ֶקר, ְוַכּיָ ׁשֶ

ר  ֲאׁשֶ ה ּכַ ה אֹותֹו, ִהּנֵ ַהְמַחּיָ
ִמים ֶאת  לֹוְמִדים ּתֹוָרה ּוְמַקּיְ

הּוא  ְך ְלֶקֶרׁש, ׁשֶ ְצֹות ִנְתַהּפֵ ַהּמִ
ִרים  ים עֹוְמִדים ּוְמַחּבְ ּטִ ֵמֲעֵצי ׁשִ
אֹור ֵאין סֹוף כּו', ְוָלֵכן ִנְקָרִאים 

ֵהם  ם "ִצְבאֹות ֲהָוָי" - ׁשֶ ׁשֵ ּבְ
ּלּוי ה', יִכים ּגִ ים ּוַמְמׁשִ ְמַגּלִ
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Chassidus: Defining Our Purpose on Earth

But7 tzava also implies a limited time. It is the life‑task 
of every man, during the “days that were created” for 
him, to realize within his life the continuation of that 
verse: velo echad  — so that his divine service should 
reveal within himself the illumination of echad, the One 
G‑d.

Summary

The chapter continues to explain how the kesher (im‑
plying evil) and sheker ( falsehood) of the world can be 
transformed into keresh (one of the wooden columns 
in the Sanctuary that connect the infinite light with the 
world below).

Thereby G‑d is (so to speak) enabled to say, “I have come 
back to My garden — to My bridal chamber”; i.e., G‑dli‑
ness becomes manifest in this world.

“Friends” (who are the angels or souls in Gan Eden) “lis‑
ten to the voice” of the Torah and prayer of the House of 
Israel. By virtue of this divine service the people of Israel 
are called the “hosts of G‑d.”

The chapter concludes by explaining the three interre‑
lated meanings of the word tzava: an army; a fixed time; 
varied beauty.

7. The Previous Rebbe will now expound on the verse “Days were created, and for him one of them (velo echad)” 
in a Kabalistic manner. 

ָכל  ל, ּדְ ְוָצָבא הּוא ְזַמן ֻמְגּבָ
רּו"  ִמים ֻיּצָ ַה"ּיָ ר ּבְ ֲעבֹוָדָתם ֲאׁשֶ

ן ְלָכל ֶאָחד ְוֶאָחד, ִיְהֶיה "לֹו  ּתַ ּנִ ׁשֶ
ה ַעל ְיֵדי  ּלֶ ִאיר ְוִיְתּגַ ּיָ ֶאָחד", ׁשֶ

ִחיַנת ד' ֶאָחד. ֲעבֹוָדתֹו ּבְ

ֶקר  ר ְוׁשֶ ֶקׁשֶ יְך ּדְ ִקּצּור. ַיְמׁשִ
ן, ּכָ ׁשְ ְך ְלֶקֶרׁש ַהּמִ עֹוָלם ֶנְהּפָ ּדְ

אִתי ִלְגנּוִני, ְוַעל ְיֵדי ֶזה ּבָ

ם  יִבים כּו', ַעל ׁשֵ ַוֲחֵבִרים ַמְקׁשִ
ָרֵאל ִצְבאֹות ֶזה ִנְקָרִאים ִיׂשְ

ְלׁשֹון 'ַחִיל' 'ְזַמן' 'ִצְביֹון'.

SOME BACKGROUND

in 5710 (1950), the Previous Rebbe, Rabbi Yosef Yitzchak Schneersohn gave his son-in-law, 
Rabbi Menachem M. Schneerson, a chasidic discourse to publish, in four installments. The first 
was to be released for the upcoming Shabbos, 10th of Shevat, the yahrtzeit of his grandmother. 
There were 20 chapters in the discourse. It’s title is “Basi LGani”. As it happened, that Shabbos the 
Previous Rebbe passed on. This Ma’amar became his final word. 

This year marks 70 years since his passing.

The following year, 10th of shevat 5711 (1951), the Rebbe assumed the leadership of Chabad by 
opening a discourse on the same words “Basi LGani” and elaborating its theme in greater depth. 
Each year thereafter, on the Yartzeit, the Rebbe would delve into one subsequent chapter of 
that original discourse. This happened for (almost) 2 full cycles of 20 years. This year corresponds 
to the 10th chapter. Next week, we will feature commentary from the Rebbe’s discourse on this 
chapter.
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